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Chapter 6

THE HAUDENOSAUNEE ENVIRONMENTAL PROTECTION PROCESS (HEPP):
Reinforcing the Three Principles of Goodmindedness, Peacefulness,

and Strength to Protect the Natural World

Brenda E. LaFrance and James E. Costello

INTRODUCTION

The Haudenosaunee Environmental Task Force (HETF)
was established in 1992 by the Haudenosaunee Confeder-
acy (also known as Iroquois or Six Nations) to assist
Haudenosaunee Nations (Mohawk, Oneida, Onondaga,
Cayuga, Seneca, and Tuscarora) in exercising their rights
and responsibilities with regard to their environmental
concerns. HETF is composed of delegates chosen by each
of the Haudenosaunee Nations who are committed to
identifying environmental problems in their communi-
ties. The goal of the organization is to develop culturally
relevant processes and guidelines to assist the nations in
finding solutions for these problems.
The Haudenosaunee Environmental Protection

Process (HEPP) is designed to incorporate the traditional
teachings of the Haudenosaunee as a guide in creating a
process that protects the natural world. The HEPP also
applies Haudenosaunee values to the environment,
using Haudenosaunee knowledge to identify the conse-
quences for violating natural law and to develop cultur-
ally based enforcement processes. Each nation is free to
adapt the results of HEPP to meet specific needs within
its own territory. Furthermore, the HEPP supports the

integration of Western research methodologies under the
principle of the Two Row Wampum (Figure 6.1), which
dates to the 1600s and is the first known recorded agree-
ment between Europeans and the Haudenosaunee
(Richter and Merrell 1987). According to the symbolism
used in this wampum, the European ship and the
Haudenosaunee canoe travel side-by-side on the “river
of life” (Ransom and Ettenger 2001).

ENVIRONMENTAL IMPACTS THROUGHOUT
HAUDENOSAUNEE TERRITORIES

TheHaudenosaunee (people of the longhouse) have lived
in peace and harmony with the natural world for cen-
turies. We share a deep spiritual relationship with our
environment that is rooted in a respect for all life. We rec-
ognize that our own physical well-being is based on liv-
ing in a healthy environment. Our lifestyles, knowledge
systems, philosophies, and culture direct us to ensure that
our communities within the Haudenosaunee territories
are sustainable. Despite an ever-changing world and the
continuing clash of values between Haudenosaunee and
mainstream cultures, we still rely upon the basic elements
of our cultural teachings for our way of life to continue.
Conservation and preservation are once again the prin-

ciples of modern-day society. Knowledge long believed to
be lost has exerted itself, and the new science of ecology
has re-enforced that knowledge. The Haudenosaunee
believe that Western science and the spirit of the natural
world are two very powerful integrative tools for ecosys-
tem survival and preservation. Our people have never
been averse to evaluating new technologies, rejecting those
that are harmful and incorporating those that are useful.

Figure 6.1. Photograph of the Two Row Wampum (Onondaga Nation,
2005).



Contamination of our territories has been identified for
each Nation and its communities. This information can be
found in Haudenosaunee Environmental Restoration: An
Indigenous Strategy for Human Sustainability (Annunziata
et al. 1995). Centuries of experience have taught the
Haudenosaunee how to live in harmony with our envi-
ronment. This knowledge is based not only on experi-
mentation and observation but also on spirituality and
intuition. Haudenosaunee knowledge systems endeavor
to integrate the physical, social, and spiritual states into a
cohesive force for the betterment of future generations. To
this end, the Haudenosaunee have vigorously incorporat-
ed traditional knowledge so that we can have an equal
voice in the global discussion.
The essence of traditional Haudenosaunee identity

comes from our close connection to the natural world and
to our homeland. Preserving that association has been
important throughout our history. The Haudenosaunee
have fought and struggled to preserve our territory for
the benefit of the “seventh generation,” so that our grand-
children’s children will be able to enjoy and appreciate
the wonder and bounty that the world has to offer.
It is important, therefore, to incorporate our traditional

Haudenosaunee knowledge and laws into the HEPP as an
expression of our sovereignty and thus for the protection of
our society. At the same time, if we ever desire the assis-
tance of our brothers (in the guise of the United States of
America and Canada), we can demonstrate that this
process meets or exceeds the requirements of federal envi-
ronmental laws. Likewise, if our brothers need our help,
we can share our process. Over time, our elders have con-
sistently predicted that one day our Haudenosaunee chil-
dren would be talking to the world about environmental
protection, and we believe that day has come.
Historically, the Haudenosaunee have used the Silver

Covenant Chain of Friendship, a recognized alliance of
friendship between the Haudenosaunee and the English
(Richter and Merrell 1987) to reinforce the principles of
peace (binding us together), friendship (chain of friend-
ship), and forever (while the sun shines and waters run).
The HETF has undertaken a culturally based environ-
mental project by incorporating the spirit of the Two Row
Wampum and the Silver Covenant Chain of Friendship.
This process is being created from within the canoe, from
within who we are as Haudenosaunee. As friends, we are
open to share ideas, methodology, and processes that
assist each of us to attain our goal: a healthy environment
for the “seventh generation.” By bringing out the Silver
Covenant Chain of Friendship and symbolically polish-
ing it, this project can be done cooperatively within the
context and complexities of contemporary society.
In today’s world, we face new environmental prob-

lems that our ancestors never had to consider. There
were no polluting factories, gasoline stations, or man-

made chemicals like PCBs to harm the environment. To
the Haudenosaunee, the challenge before us is finding
ways to continue protecting the natural world, preserv-
ing our unique relationship with it by using our ancient
knowledge and tradition and confronting new environ-
mental problems.
Although many Indian nations/tribes have created

environmental codes in the last few decades, the majority
of these codes are not based on traditional laws and
knowledge. Instead they are a re-wording of federal and
state environmental laws, combined with some cultural
relevance, that have been adapted to the local level.
Tribes should be commended for creating environmen-

tal codes and for assuming environmental regulatory
responsibilities. Such codes, however, which are absent of
our traditional law and knowledge, promote assimilation
by replacing traditional teachings and principles with
federal and state laws. By creating culturally based envi-
ronmental protection processes within their own territo-
ries, tribal governments assert their sovereignty.
Federal and state environmental laws are usually based

on different perspectives and traditions. Haudenosaunee
society is driven by the need to live in peace and harmo-
ny with the natural world as directed by our values based
on the Ohen:ton Karihwatehkwen (Words that are spoken
before all else), also known as the Thanksgiving Address.

INCORPORATION OF HAUDENOSAUNEE
TRADITIONAL TEACHINGS

HETF has used the traditional teachings of the Hauden-
osaunee as a guide in creating its environmental process.
Five concepts provide the framework: the Thanksgiving
Address; Haudenosaunee Cosmology; Kaienerekowa
(Great Law of Peace) with the One Dish, One Spoon
Principle; the Code of Handsome Lake; and the Kaswentha
(Two Row Wampum) in accordance with the Silver
Covenant Chain of Friendship. The application of
Haudenosaunee values includes consequences for violation
of natural law and culturally based enforcement processes.
Our first instruction from the Creator is to recite the

Thanksgiving Address, thereby acknowledging each par-
ticular natural or supernatural component of the environ-
ment with gratitude. Each component complements the
natural, observable order and represents the parts of
Creation: the things upon the ground with thanksgiving
upward to the things in the sky world above (Parker
1913). These components are as follows: The People; The
Earth, Our Mother; The Plants, Berries, and the Three
Sisters; The Waters; The Fishes; The Trees; The Animals;
The Birds; The Wind; The Thunderers, Our Grandfathers;
The Sun, Elder Brother; The Moon, Our Grandmother;
The Stars; The Four Beings; and Our Creator.
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The Thanksgiving Address creates a natural basis for a
Haudenosaunee approach to environmental protection
(HETF 1999). We use the Thanksgiving Address to inter-
pret the natural world for categorizing and assessing
health. Each part of the natural and supernatural world is
outlined to illustrate the relationships and responsibilities
that promote health.
The recitation of each component invokes its purpose, the

manner in which mankind benefits, and the terms of obli-
gation given by theCreator. Following a statement that each
component continues to carry out its tasks, those present
are asked to be thankful in keepingwith theCreator’swish-
es. The Four Beings, or “sky dwellers,” have directed man-
kind to love one another and extend greetings with thanks-
giving.Also, kinship is establishedwith each component of
the natural world; for example, the earth is referred to as
“Mother Earth,” the support for our feet.
The Haudenosaunee have been instructed by the

Creator to give thanks for everything that the Creator has
provided upon “Mother Earth.” The Thanksgiving
Address is recited in the morning and at the end of the
day; it is used to open and close not only special events
but also any gathering of the people. These greetings of
thanks and praise are used during the cycle of cere-
monies conducted in the spring, summer, fall, and mid-
winter. These ceremonies are an important way to thank
the Creator for making the earth and placing human
beings upon it.
Haudenosaunee Cosmology establishes the relation-

ship between human beings and the rest of Creation.
When the Creator made the various entities of the earth,
he made the humans last. Through our teachings we are
told that we are the younger brothers and sisters to all of
Creation. The land, water, air, and sky provide us with the
sustenance needed for survival. In turn we are to
approach Creation in a manner that promotes the sur-
vival of “Mother Earth.”
The annual cycle of Thanksgiving ceremonies begins

with the Midwinter Ceremony that initiates a renewal of
the entire natural world (NAITC 1984). Each ritual within
the ceremony is a thanksgiving to Creation, the spiritual
entities that protect and guide, and the Creator of
“Mother Earth” and the “Sky World.” Through these
acknowledgments, each part of Creation will hear, take
pleasure, and reaffirm their willingness to fulfill the
Creator’s instructions.
In terms of natural resource management, the

Haudenosaunee demonstrate the concepts of consensus
decision making and collective rights by following an
overarching design of the One Dish, One Spoon Principle
(MNCC 1996). To gain sustenance, the Haudenosaunee
people were advised to eat from one dish using one
spoon and to always avoid introducing into the dish a
sharp implement (similar to a knife) that may cause harm

(the spilling of blood).
All Creation was placed upon “Mother Earth” for all

people. Everyone would have access to it based on the
needs of their own survival. Basic needs are provided as
long as man approaches Creation according to the princi-
ple of Goodmindedness, thus maintainig a collective enti-
tlement to natural resources. In conjunction with the
Kaienerekowa (Great Law of Peace), the Haudenosaunee
are to apply the One Dish, One Spoon Principle to all of
Creation by utilizing the three principles of
Goodmindedness, Peacefulness, and Strength, to ensure
that all of Creation continues to flourish.
When the Creator sent the people a messenger, the

Peacemaker, he instituted the Three Principles of the
Kaienerekowa (Great Law of Peace): Goodmindedness,
Peacefulness, and Strength (NAITC 1984). Goodminded-
ness stems from using a pure mind in all interactions with
the natural world, including other people. Peacefulness
flows from being in a state of Goodmindedness, and
Strength comes from having Goodmindedness and
Peacefulness. Thus a state of Goodmindedness allows a
sense of peacefulness to spread across the land, while
creating the strength to continue our ceremonies and offer
our thanksgiving to the Creator.
The Creator’s messenger was successful in securing the

agreement between the Five Nations (later to become the
Six Nations) that led to the establishment of a
Confederacy of Nations, better known as the
Haudenosaunee. The ultimate goal of the Peacemaker
was to create an environment of peace where the thanks-
giving ceremonies could continue. To eliminate competi-
tion, the Peacemaker sought and secured from each
Nation an agreement to treat the natural world in a man-
ner that required cooperation and conservation. He
referred to this practice as the One Dish, One Spoon
Principle. All of the resources of nature would be shared
commonly to ensure survival. Today, this principle man-
dates environmental protection and conservation by all
members of the Confederacy.
Throughout the development of HEPP, references will

be made to the One Dish, One Spoon Principle and the
Three Principles of Goodmindedness, Peacefulness, and
Strength. Together they form the basis for the Hauden-
osaunee approach to the world.
When the Haudenosaunee first came into contact with

the European nations, they realized that it was not possi-
ble to bring these people (the Dutch, French, English, and
later the United States) inside the circle—the circle being
the cultural values of the Haudenosaunee. Therefore a
treaty of friendship and peace was made with each
European nation, the first agreement being with the
Dutch (Richter and Merrell 1987). These agreements are
embedded in the Kaswentha (Two RowWampum).
The design of thiswampum symbolizes a path called the
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“river of life” where both the Haudenosaunee canoe and
the European ship travel. The symbolic paths were inten-
tionally parallel in order to indicate the agreed under-
standing that neither nationwas to interfere in the affairs or
governance of the other. The three rows of white wampum
between the two paths denote respect, friendship, and
trust, three principles that keep the two nations close, but
at a respectful distance. Lately the separation between the
Haudenosaunee and both the United States and Canada,
with their governments and laws, has been compromised.
The “river of life” is an apt symbol of the nature of

Haudenosaunee treaty relations. While other peoples
may view treaties as individual transactions, the
Haudenosaunee see them in the context of the relation-
ship they have with the other nation: if the relationship is
the river, the treaties are stones that mark spots along its
way. The Two RowWampum agreement was first record-
ed by the Dutch, and over time the principles of the Two
RowWampum became the basis for all treaties and agree-
ments that were made afterwards with the French, the
English, and later the United States. In keeping with the
principles of the Two Row Wampum, the methodologies
and guidelines adopted by the HEPP will draw on some
Western scientific processes.
Kariwiio (good message), also known as the Code of

Handsome Lake, provides additional guidance for the
Haudenosaunee people because it defines the conse-
quences to mankind and the natural world that occur
when natural laws are violated (Thomas and Boyle 1994).
This Code is a spiritual message sent to the people
through a Seneca man named Skanienteriio (Handsome
Lake). His responsibility was to re-establish the thanks-
giving ceremonies that had fallen into disuse, while
allowing for adaptations to reflect changes in
Haudenosaunee circumstances. To this day the Kariwiio
is recited yearly in Haudenosaunee territory. Failure to
perform the thanksgiving ceremonies will lead to the ful-
fillment of the prophecies recited in Kariwiio.
The various traditional teachings of the Hauden-

osaunee, as discussed above, provide a firm basis for use
as Haudenosaunee Environmental Criteria (HEC).

HAUDENOSAUNEE ENVIRONMENTAL
PROTECTION PROCESS (HEPP)

On behalf of the Haudenosaunee Confederacy, the HETF
is developing the Haudenosaunee Environmental
Protection Process (HEPP) for adoption and implementa-
tion by its member Nations, according to their own needs.
This process is based on our indigenous worldview and
relationship with the natural world. This project will
enable the HETF “to create a modern-day, culturally-
based environmental protection process that will help the

individual Nations and communities of the
Haudenosaunee to protect and restore the natural world,
while preserving our unique relationship with it, as sus-
tainable societies. This is the best way to promote our sov-
ereignty and is most consistent with our culture”
(Ransom 2001:3).
The HEPP Design Diagram, Figure 6.2, illustrates the

method used to construct an environmental protection
process that is based on Haudenosaunee culture and tra-
ditions. This method is designed to “strengthen the envi-
ronmentally-based laws of the Haudenosaunee, and
build the capacity of the Nations of the Haudenosaunee
to plan, develop and implement environmental programs
consistent with the culture of the Haudenosaunee”
(Ransom 2001:8).

HOWWE ARRIVE AT GOODMINDEDNESS

Failure to use Goodmindedness causes injury to others
whether they are humans, earth, animals, plants, birds, or
even the Creator. This principle is compromisedwhen the
resources of the world are used in a manner that violates
the One Dish, One Spoon Principle. Goodmindedness is
best illustrated through behavioral examples. Respect for
oneself and the natural world, which includes other
people, is a fundamental behavior that exemplifies
Goodmindedness and leads to honesty, understanding of
environmental needs, and active conservation of the earth
and all its inhabitants.
The state of Goodmindedness promotes and enables

acceptance of responsibility and, ultimately, empower-
ment. From this flows Peacefulness, which then extends
from one person to the world, including Creation.
Strength, moreover, is derived from the faith and trust

that is the natural progression of Peacefulness. Through
faith and trust the balance and harmony of nature is
maintained. All the behavioral traits engendered by the
Principles of Goodmindedness, Peacefulness, and
Strength form the basis for the designation of Factors,
Criteria, Indicators, andMeasurement of Indicators in the
HEPP model. When Goodmindedness and Peacefulness
exist, then integrity and equity are inevitable and can be
used to promote the continuation of Creation through
environmental protection.

CURRENT HAUDENOSAUNEE RESEARCH

HETF applied the Thanksgiving Address to the HEPP
model using the work of F. Henry Lickers, Director of the
Department of Environment, Mohawk Council of
Akwesasne (MCA). He has devised a culturally based
Environmental Impact Assessment (EIA) from which the
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HEPP model has drawn. This assessment follows the
ThanksgivingAddress and has been utilized to devise the
components of Category, Factor, and Criteria within the
HEPP model. This approach has proven to be extremely
effective in identifying and documenting Haudeno-
saunee Environmental Criteria that may be relevant for
further assessment.
The HETF has also proposed to utilize the Akwesasne

Task Force on the Environment Holistic Model of Health
(Arquette et al. 2002) by encompassing the Three
Principles established by the Peacemaker in the Great
Law of Peace: Goodmindedness, Peacefulness, and
Strength. This health model for risk assessment succinct-
ly illustrates the criteria Haudenosaunee consider. In this
model, three Factors have been selected to represent the
health of Creation, including man: State of Wholeness,
State of Good Relationships, and State of Survival. Each
Factor is further defined through the Three Principles of
Goodmindedness, Peacefulness, and Strength (Arquette
et al. 2002).

State of Wholeness
The first Factor, State of Wholeness, examines the ability
of each part of Creation to achieve a state of completeness

or wholeness. This analysis includes examining the ability
of a Category, or part of Creation, to maintain each of the
Three Principles:

State of Wholeness through Goodmindedness
1. Freedom from pain
2. Ability to cope
3. Happiness
4. Humor

State of Wholeness through Peacefulness
1. Relaxation
2. Ability to sleep
3. Belief
4. Identity
5. Hope
6. Ability to solve problems

State of Wholeness through Strength
1. Good nutrition
2. Exercise
3. Work
4. Fruits of labor
5. Order
6. Creativity
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Category Factors Criteria Indicators
Measurement
of Indicators

Haudenosaunee
Knowledge Tools

Stories
& Oral Traditions

Haudenosaunee
Cosmology

Great
Law of Peace

Thanksgiving
Address

Mohawk
Council of Akwesasne

(MCA)
Environmental

Impact Assessment
(EIA)

Akwesasne
Task Force on the

Environment
(ATFE)

Holistic Model of Health Akwesasne
Science & Math Pilot

Project
(ASMPP)

Western
Science Tools

Handsome
Lake Code

Figure 6.2. HEPP Design Diagram.



State of Good Relationships
The second Factor, State of Good Relationships, examines
the ability of each part of Creation to find health and hap-
piness through good intentions. This analysis includes
examining the ability of a Category to maintain each of
the Three Principles:

State of Good Relationships through Goodmindedness
1. Commitment
2. Respect
3. Responsibility

State of Good Relationships through Peacefulness
1. Ability to resolve issues
2. Love
3. Gratitude, Thankfulness

State of Good Relationships through Strength
1. Generosity
2. Collective thinking

State of Survival
The third Factor, State of Survival, examines practices that
promote perpetuity or survival for each part of Creation
being assessed. This analysis includes examining the abil-
ity of a Category to maintain each of the Three Principles:

State of Survival through Goodmindedness
1. Ability to make good decisions
2. Ability to make things

State of Survival through Peacefulness
1. Ability to heal
2. Ability to play
3. Ability to socialize

State of Survival through Strength
1. Ability to transmit knowledge to
younger generations

2. Ability to work
3. Ability to make shelter
4. Ability to secure sustenance

RESPONSIBILITY OF EACH NATION

In keeping with Haudenosaunee protocol, consequences
involving violations of the HEPP will be developed and
are the exclusive sovereign right of each individual
Haudenosaunee Nation. Traditional Haudenosaunee
sanctions may be chosen by any one of the Hauden-
osaunee Nations. Also keeping with protocol, the
Confederacy will participate in actual enforcement only

when requested. Remediation and restoration are linked to
enforcement andwill be handled in a similarmanner.Also,
each Haudenosaunee Nation will be able to document and
assess their national issues. Ultimately, the Haudenosau-
nee may choose to integrate the information to assess the
overall state of the Haudenosaunee environment.

PRINCIPLES INCORPORATED INTO HEPP

1. The Haudenosaunee are to use “one mind” in all
that they do in order to promote peace and unity.

2. The One Dish, One Spoon Principle implies mutual
responsibility and reciprocal relationships.

3. The HETF respects the diversity of Creation.
Artificial conception and genetic alteration and
manipulation violate our spiritual understanding of
life.

4. All of Creation fulfills the responsibility assigned to
them by the Creator. Because man has free will, he is
the only violator.

5. Man has an obligation to ensure that we continue to
fulfill our responsibility to all Creation:
a. Humans must strive to understand the natural
world.

b. It is man’s influence that impacts the order of the
natural world.

ASSUMPTIONS INCORPORATED INTO HEPP

1. Indicators will remain flexible for the users and their
environment.

2. The written word is a minuscule portion of the total
knowledge.

3. All of Creation is responsible to each other.
4. The health of the natural world is linked to all the
people.

PRINCIPLES OF BALANCE & HARMONY

Haudenosaunee scientists and technicians held many
discussions in an attempt to devise a process for meas-
urement of the health of the natural world. Figure 6.3
illustrates the model they created to achieve this. The
complete Category is the healthy Category, from Figure
6.2, contained in the HEPP and taken from the
Thanksgiving Address. All Categories, or components of
Creation, are interdependent. To optimize healthy
relationships between Categories implies that balance
and harmony are attained. In turn, balance and harmony
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are maintained by Goodmindedness, Peacefulness, and
Strength amongst Categories. When this state is achieved,
we infer that the Categories are complete in their rela-
tionships and thus healthy. Western science would con-
sider this a state of homeostasis and equilibrium.
Figure 6.4 depicts the interrelationships among

Categories. It is a partial representation since a two-
dimensional design lacks the ability to demonstrate the
complexity of all relationships between Categories.

CONCLUSION

TheHEPP is being developed based on aHaudenosaunee
indigenous worldview and relationship with the natural
world. Our individual Nations and communities will
have the opportunity to protect and restore the natural
world, while helping to preserve our unique relationship

with it as a sustainable society. Traditional teachings of
the Haudenosaunee are used as a guide for creating this
protection process and support its implementation in a
manner consistent with Haudenosaunee values and cul-
ture, while maintaining the sovereignty of the
Haudenosaunee people.
Finally, the HEPP has included Western research

methodologies in accordance with the principles of the
Two RowWampum, when our brother’s tools are consid-
ered useful to refine our findings in the natural world.
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